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Skaryna’s Prayer Book
BY

ALEXANDER NADSON

The first Byelorussian printer Francis Skaryna (c. 1485-1540) is
known chiefly as the editor of Biblical texts. There is, however, one
book which stands apart from all his other publications. It is the
Malaja podoroZnaja kniZica (Little traveller’s companion book), a
prayer book for Orthodox laymen.

Malaja podoroZnaja kniZica belongs to the Vilna period of Skary-
na’s life. He came there from Prague where between 1517 and 1519
he had published 23 books of the Old Testament. In Vilna he estab-
lished a printing press, the first in that city, from which he produced
two books: Deanija i poslanija apostolskaja (Acts and Epistles of
the Apostles) and Malaja podoroinaja kniZica. The colophon in
Deanija reveals that this book was published in March 1525, at which
time Skaryna’s printing press was operating in the house of the
mayor of Vilna, Jakub Babi¢. The date of the publication of the
Malaja podoroZnaja kniZica, which has no colophon, was until recent-
ly unknown. The reason for this was that all known copies of the
book were incomplete. In particular not one of them contained the
paschalia, or calendar of moveable feasts, with the help of which, in
the absence of any colophon, it would have been possible to determine
the date of publication. It was only in 1971 that the present writer,
whilst examining the microfilm of a practically unknown copy of the
Malaja podoroZnaja kniZica belonging to the Royal Library in Copen-~
hagen, found that it contained the missing paschalia for the years
1523-43.1 Since the paschalia usually starts with the year following
the year of publication, it was possible to establish the latter date as
1522,

The name Malaja podoroZnaja kniZica is well justified by the small

1. See A. Nadson, ‘Kniha Skaryny U Kapenhahienie’, BoZym S§lacham, 5,
London, 1971, pp. 9-11.
The present writer is grateful to Prof. Moshé Altbauer of the Hebrew
University in Jerusalem for first bringing to his attention the existence of
a copy of Malaja podoroZnaja kniZica in Copenhagen. In fact, however, the
existence of that copy was for the first time noted by Helene Crone in her
article ‘Gamle Slaviske Tryk i det Kongelige Bibliotek’ in Fund og Forskning,
IV, Copenhagen, 1957, p. 61. Unfortunately this valuable information has
remained largely unnoticed to the present day.
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format of the book, which made it easy for a man to carry about with
him.2 Probably Skaryna, who himself came from a merchant family,
had in mind when publishing this book the needs of Byelorussian
merchants who at that period were beginning to emerge as powerful
patrons of the Orthodox Church, but whose business made it ne-
cessary for them to undertake long journeys in countries where they
could find no church of their own.

The book is divided into five large sections®: Psaltyr’, or the Book
of Psalms, together with ten canticles from the Old and New
Testament; Casoslovec’ or the Book of Hours, containing ordinary,
or unchangeable, parts of daily church offices; Akafisty, consisting of
a number of religious hymns and prayers; Sestodnevec’, containing
selected proper, or variable, parts of daily offices for every day of the
week; and finally Posledovanie cerkovnaho sobranija, or a short
church calendar. In addition to this there is a detailed table of
contents at the end of the book.

The Psaltyr’ and Posledovanie sobranija may be considered as
complete books in their own right, each with its own title page, a
postword and separate consecutive numbering of folios. Other sections
are divided into smaller parts. The Akafisty is the most characteristic
in this respect. It consists of 16 parts, each with its own numbering
of pages (some parts in the right-hand top corner, the others in the
bottom), a postword, and some even with a title page.* A few authors
have suggested that certain parts might have at first appeared as
separate editions, and only later were collected into one book.5 The

2. There are two dimensions of the printed surface to the pages in the book:
in the Psaltyr’ and Casoslovec the pages contain 20 lines and measure
10.2 x 6.5 cm.; in the remaining sections they consist of 19 lines and
measure 9.7 x 6.4 cm. The height of the ordinary type is under 0.2 cm.

3. For the description of the Malaja podoroinaja kniZica (without paschalia)
see: 1. Karataev, ‘Opisanie slavjano-russkich knig napetatanych kirillovs-
kimi bukvami’, Sbornik otdelenija russkogo jazyka i slovesnosti, XXXV, 2,
StP., 1883, No. 19, pp. 59-67; A. KorSunati, ‘Karotki kamientaryj da vydan-
niall Francyska Skaryny’, in: Francysk Skaryna, Pradmovy i paslastoii,
Minsk, 1969, pp. 222-32; V. Tumas, ‘Biblijahrafija skarynijany’, Zapisy (Bieta-
ruski Instytut navuki i mastactva), 5, Munich, 1970, pp. 196-7.

The first serious study of the contents of the Malaja podoroZnaja kniZica
was made by P. Vladimirov in his Doktor Francisk Skorina, ego perevody,
pecatnye izdanija i jazyk, StP., 1888, pp. 189-200. His treatment of the
Akafisty, however, is very inadequate and unreliable.
4. The numbering of the folios of the book is as follows:
Psaltyr’: 140
Casoslovec’: 28, 28, (4)
Akafisty:12, 8, 12, 8, 12, 8,12, 8, 16, 8, 12, 8, 16, 8, 12, 8
Sestodnevec’: 36, 4, (4)
Sobranie: 20
Table of contents: (3)
Altogether the book has 435 folios.

5. See E. Nemirovskij, ‘Slavjanskie inkunabuly i paleotipy kirilovskogo Srifta
v knigochraniliSéach Sovetskogo Sojuza’, Sovetskoe slavjanovedenie, 1,
Moscow, 1968, p. 19; A. KorSunau, ‘Litaraturna-publicystyénaja spadéyna
Francyska Skaryny’, in: Francysk Skaryna, Pradmovy i paslastoiii, p. 192.
Of the three copies of Skaryna’s Akafisty which are in the Saltykov-Séedrin
Library in Leningrad, the Royal Library in Copenhagen and the Jagielloiska
Library in Cracow (the last one incomplete) respectively, each has its parts
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absence of any title page to the whole book (it is not known whether
it remains to be discovered or was never in fact printed), and of any
colophon, seems to indicate that this was the case. In fact the title
of the book is known from the heading of the table of contents:
Pisanyi redi v sei maloi podoroZnoi kniZice po rjadu vkratce poloZeny
sut’. There is little doubt, however, that Skaryna conceived the book
as one whole. This can be seen from the presence of the detailed
table of contents and from the cross-references in the text, referring
the reader from one part of the book to the other.

Malaja podoroZnaja kniZica is a fine example of early printing and
compares favourably with Skaryna’s Prague editions which are noted
for their high artistic qualities.® It is printed in black and red. The
letters of the type are of a very original and distinctive design,
characteristic of books printed by Skaryna. The upper-case letters
used in the titles and headings are the same in Malaja podoroZnaja
kniZica as in the Prague editions, but the ordinary type is smaller and
more elegant, with some letters (in particular ‘@’, ‘t’, ‘2’ and hard
sign) having a different form. There is a great number of initial
letters engraved in square or rectangular blocks with floral or animal
designs in the background. The larger of these letters are the same
as in Prague editions, but the smaller ones are found only in books
published in Vilna. A distinctive feature of these latter are the so-
called zastavicy, as they are called by Skaryna himself, or long
narrow ornamental strips running across the page and separating
the various texts. The fine and delicate design of these zastavicy, and
of the initial letters, made the 19th century Russian art historian
Stasov call Malaja podoroZnaja kniZica a ‘Slav Elzevier’.”

There are also five woodcuts in the book, all in the Akafisty
section. They depict: the Mother of God with the Infant Jesus and,
below, two crowned figures, probably representing David and
Solomon (left-hand side of the title page of the Akafisty); the Baptism
of Christ (front page of the canon of St. John the Baptist); the
Annunciation (title page of the akafist of the Mother of God); the
Mother of God with the Infant Jesus and a company of angels (title
page of the akafist of the Name of Jesus); and the young Jesus
teaching in the Temple (front page of the canon of Jesus; cf. the
frontispiece). All engravings are in a distinctively western style.

The initial letter ‘C’ in the akafist of the Tomb of Our Lord (cf.
Appendix, fig. 1) is unlike any other letter in Skaryna’s books. Some
authors, such as Vladimirov and Séakacichin, have thought that it

arranged in a different order. This seems to provide an additional indication

that the parts were bound together after being published as separate
editions.

6. For the study of typographical and artistic aspects of Skaryna’s books
see Vladimirov, op. cit.,, pp. 68-82 (Prague editions) and pp. 173-8 (Vilna
editions); M. Scakacichin, ‘Hraviury i azdoby U vydanniach Skaryny’,
Catyrochsotleécie bielaruskaha druku, Minsk, 1926, pp. 180-227.

7. V. Stasov, ‘Razbor rukopisnogo solinenija g. Rovinskogo “Russkie gravery
i ich proizvedenija s 1564 g. do osnovanija Akademii ChudoZestv”’, Otdet o
sed’'mom prisuZdenii nagrad grafa Uvarova, StP., 1864, p. 32.
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might have been cut specially for the Vilna editions.® In fact it is not
the Cyrillic ‘C’ at all but an adapted Latin ‘U’ from the ornamental
alphabet designed by the North German engraver Israhel van
Mekenem (d. 1503) (Cf. Appendix, fig. 2). The alphabet enjoyed
certain popularity in the West, and Skaryna, who spent a great part
of his life there, could have casily obtained a copy.?

Certain authors studying the ornaments in the Moscow editions of
Ivan Fedorov and Piotr Mscislavec have noted their dependence on
Mekenem.'* Moreover, it has been shown that previously similar
ornaments had begun to appear in Muscovite manuscript books as
early as 1524.11 Kiselev in an article published posthumously in 1965,
was the first to suggest than Mekenem’s alphabet might have found
its way to Moscow frem Vilna, whither it was brought by Skaryna.l?
At that time, however, it was not known when Skaryna arrived in
Vilna. Now, thanks to the Copenhagen copy of the Malaja podoroZna-
ja kniZica, it has been established that he was in that city at least
as early as 1522, and thus Kiselev’s hypothesis receives additional
support.

From the point of view of the contents Malaja podoroZnaja kniZica
is basically what it known as Psaltyr’ s vossledovaniem. Manuscript
collections of this kind were known among the Slavs, and at least
two appeared in printed form before Skaryna — one in 1495 in
Cetinje in Montenegro and the other in 1519-20 in Venice by the
Serbian publisher Bozidar Vukovié.!® The contents varied slightly
from book to book, but they usually consisted of the Book of Psalms,
followed by selected texts of church offices and the calendar.

Skaryna’s book differs from its predecessors in the richness of its
contents and its ‘lay’ character. The latter is seen in the presence of
the whole section Akafisty intended primarily for private devotion,
and in Posledovanie sobranija which contains information exceeding
strictly ecclesiastical requirements. It is also evident in changes made
by Skaryna to certain rubrics and even texts of prayers in order to
attenuate their monastic flavour. Thus in the prayer after Vespers the

8. Vladimirov, op. cit., p. 176; Stakacichin, op. cit., p. 220.

9. A. Nekrasov hinted at the possible influence of Mekenem on the ornaments
in Skaryna’s Prague editions, See his ‘Ornament slavijanskich pecatnych
izdanij XV-XVI v.’, Drevnosti. Trudy slavjanskoj kommissii Imperatorskogo
obsCestva, V, Moscow, 1911, Protokoly, p. 53.

10. See A. Nekrasov, ‘Pervopecatnaja kniznaja gravjura’, Ivan Fedorov — pervo-
peéatnik, Moscow-Leningrad, 1936, p. 81.

11. See A. Sidorov, Drevnerusskaja kniZnaja gravjura, Moscow, 1951, p. 82,

12, N. P. Kiselev, ‘ProischoZdenie moskovskogo staropeCatnogo ornamenta’,
Kniga, XI, Moscow, 1965, pp. 190-1.

13. See the description of these editions in Karataev, op. cit.,, Nos. 8 & 18.
Another Venice edition, the Molitvoslov of 1520 should also be mentioned
(Karataev, op. cit., No. 17; also S. Novakovi¢, ‘Bozidara Vukovi¢a zbornici na
putnike’, Glasnik srpskg ucenog dru$tva, 45, Belgrade, 1872, pp. 129-67). It
would be interesting to ascertain whether Skaryna knew of these editions
(especially the Venetian ones) and to what extent he was influenced by
them. TUnfortunately they were inaccessible to the present writer.
For the description of some manuscript copies of Psaltyr’ s vossledovaniem
see A. Gorskij, K. Nevostruev, Opisanie slavjanskich rukopisej Moskovskoj
Sinodal'noj biblioteki, 111, 1, Moscow, 1869, Nos. 406-411.
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expression ‘O Heavenly King ... preserve well this holy monastery’
becomes in Skaryna ‘O Heavenly King ... preserve well your holy
Church’.

The two sections just mentioned are the most interesting in the
whole book.

The Akafisty contains eight pairs of religious hymns — each pair
consisting of an akafist and a canon — and some prayers connected
with those hymns.

The canon is a well-known form of religious hymnody in the
Byzantine Church. It was developed from the 8th century onwards
by various Greek ecclesiastical writers, amongst whom were John
Damascene, Joseph the Hymnographer, Joseph of Tessalonica (or
Kyr Joseph) and Theoktistos from the monastery of Studion, whose
names are mentioned by Skaryna in the table of contents in his
Malaja podoroZnaja kniZica. It is an integral part of Mattins and some
other daily offices, and can also be sung in conjunction with the
akafist.

The word akafist is the Slavonic adaptation of the Greek Aka-
thistos hymnos (literally ‘hymn during which one must not sit’), as
the Greeks call the famous hymn in honour of the Mother of God,
attributed to the 7th century Patriarch of Constantinople Sergius. It
consists of 24 stanzas of varying length beginning with consecutive
letters of the Greek alphabet. This alphabetical order is not preserved
in the Slavonic version. The alternate stanzas contain each twelve
praises of the Mother of God and end in each case with the acclama-
tion ‘Hail, Bride undefiled’. The remaining twelve stanzas end with
an ‘Alleluia’. The liturgical use of the hymn is limited, but it has
become very popular among the Christians of Byzantine rite as a
form of private devotion. Its Slavonic translation dates from at least
the 12th century. Later, other hymns in honour of Our Lord and
various saints were composed in imitation of the Akathistos hymnos.
Some of the better known are attributed to the 14th century
Patriarch of Constantinople Isidore Bukharis (d. 1349) who is said
to have written hymns in honour of the Archangels, Saint John the
Baptist, Saint Nicholas, the Apostles and the Assumption of the
Mother of God.'* The authorship of other hymns remains uncertain,
but most probably they were composed by Slavonic writers, for it

14. Isidore is said to be the author of all five above mentioned hymns in Vilna
Akafisty of 1628. According to Archbishop Filaret of Cernigov, the Slavonic
versions of the first three of these akafists are found in two manuscripts of
1407 and 1430, and the remaining two in a manuscript kannonik (‘hymnal’)
of 1457; in all three cases they are attributed to Isidore (Filaret, Istori-
Ceskij obzor pesnopevcev i pesnopenija Gredeskoj Cerkvi, Cernigov, 1864,
p. 446). The same writer asserts that two other unspecified manuscripts, as
well as Skaryna, name Isidore ias the author of an akafist of the Holy Cross
(ibid.). In fact nothing of this kind is found in Skaryna, who gives no names
of the authors of any of the akafists published by him. It may be, however,
that Isidore was the author of an akafist of the Holy Cross different from
the work of the same name in the Malaja podoroZnaja knifica, as seems to
be the case with the akafist of Saint John the Baptist (see below, note 22).
About the authorship of the akafist of the Apostles see note 24.
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was among the Slavs that they enjoyed a certain popularity under
the general name of akafists.!

Certain single akafists had been published before Skaryna,'®¢ but
he was the first to produce a collection of them. There are in all eight
akafists with their corresponding canons in his Malaja podoroinaja
kniZica — of the Tomb of Our Lord, the Archangels, Saint John the
Baptist, the Mother of God, the Apostles, Saint Nicholas, the Holy
Cross and the Name of Jesus — one for each day of the week
beginning from Sunday and two (Apostles and Saint Nicholas) for
Thursday. It was not until the 17th century that similar collections
began to be published in Byelorussia and the Ukraine. The earliest
important such collection was the book entitled Akafisty v nich Ze
kanony, stichiry i stichovny na vsju sedmicu, published in 1628 in
the printing press of the Orthodox monastery of the Holy Spirit in
Vilna. It contained ten akafists, six of which were different versions
of hymns published in the Malaja podoroZnaja kniZica.!” The nature
and extent of the differences can be seen by comparing texts of the
opening stanza of the akafist of the Holy Cross in both editions (for
another example cf. Appendix, figs. 3 and 4):

Malaja podorozZnaja kniZica

Voizbrannyi voevodo Zivodavée Christe,
pobedu na vrahi naSa oruZie nam
pokazal esi, prevelikii krest svoi
svetom sostavlenyi i Cesnyi, tem Ze
izbavivgesja ot zlych, blahodarstven-
naja vospevaem krestu tvoemu sveto-
mu hlaholjus¢e: Raduisja, Kkreste
cesnyi, kroviju Hospoda naSeho Isusa
Christa iskroplenyi.i8

Akafisty 1628

Vozbrannyj Voevodo Zivodavée Christe
carju, pobedu na vrahy svoe oruZie
nam pokazal esi, na nebesi prevelik
Krest svetom sostavlen, seho radi
izbavleSesja ot zol blahodarstvenno
pocitaem Krest tvoj svjatyj, no jako
imusée derzavu nepobedimuju, ot
vsjakich nas strastij svobodi, da
zovem ti: Radujsja, Kreste precestnyj.

Four akafists are of particular interest. They are all made known
for the first time through Skaryna’s publication, and their origin and
authorship remain unknown. One of them is the ‘Akafist of the Holy
and Lifegiving Cross’ (Akafist ¢esnomu i Zivotworja$éemu Krestu)
mentioned above, also called by Skaryna ‘The Praise of the Holy
Cross’ (Pochvala ¢esnomu Krestu). In the Greek ‘Great Book of Hours’
(Horologion mega) there is a hymn called ‘Twenty four stanzas of the

15. For ithe most comprehensive survey of all akafists, including those published
by Skaryna, see A. Popov, Pravoslavnye Russkie akafisty, izdannye s blago-
slovenija Svjatej$ago Sinoda, Kazan’, 1903. Pages 34-68 are of particular
relevance to the present study.

16. Judging from Karataev’s descriptions of early Slavonic printed books, only
two akafists were published before Skaryna — of the Mother of God, and an
akafist of Saint John the Baptist attributed to Isidore, which was printed
in the Cetinje Psaltyr’ of 1495.

17. The book (see the description in Karataev, op. cit., No. 352; also Popov,
op. cit., p. 36) contains the following akafists: of the Sweet Jesus, the Mother
of God, the Tomb of Our Lord, the Archangels, Saint John the Baptist, the
Assumption of the Mother of God; the Apostles, Saint Nicholas, the Holy
Cross, and All Saints. A copy of the Akafisty of 1628 is found in the Royal
Library in Copenhagen.

18. The Cyrillic ‘T’ in Skaryna and other books from Byelorussia is here
consistently transliterated as ‘h’.
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Holy Cross’, written in the form of an akafist. A Slavonic version of
this hymn is known.!'® Skaryna’s akafist of the Holy Cross is a
completely different work.

The second hymn is the ‘Akafist (or Praise) of the Lifebearing
Tomb of Our Lord’ (Akafist (Pochvala) Zivonosnomu Hrobu Hospod-
nju). It was popular in Byelorussia and the Ukraine in the 17th
century, and was reprinted several times in collections published in
Vilna, Mahiloli and Kiev. In Russia it was condemned by the Ortho-
dox Church authorities at the beginning of the 18th century on the
grounds of its alleged unsuitability for recitation on Sundays.?

The ‘Akafist of the Holy and Glorious Prophet, Precursor and
Baptist of the Lord John’ (Akafist Cesnomu i vsechvalnomu Proroku
Predtedi i Krestitelju Hospodnju Ioannu), or ‘The Joys of Saint John
the Baptist’ (Radosti Joanu Predteci), is very rare. Its modified version
was published only once after Skaryna, in Kiev in 16772 It is a
work different from the better known hymn of the same name
attributed to the Patriarch Isidore. The Slavonic version of the latter
is found in the Vilna Akafisty of 1628.%2

19. Here is the opening stanza of the hymn:
O treblaZzennyj kreste i vsetestnyj, tebe poklanaemsja
vernii i velitaem, radujuscesja o BoZestvennom
vozvysenii tvoem; no jako pobeditel’noe i oruzie
nepobedimoe, ogradi i pokryj tvoeju blagodatiju
zovustija ti: Radujsja, drevo treblaZennoe.

A. Malzev reprinted this hymn in his Andachtsbuch der Orthodox-Katholi-
schen Kirche des Morgenlands (Berlin, 1895, pp. 781-94) from a Pocaev
edition of 1809. Popov (op. cit., p. 66) records an earlier edition of 1776. Like
many other akafists, it appears to have bheen known in Byelorussia and the
Ukraine, and not in Russia. An interesting point is that the prayer after this
akafist (Malzev, op. cit., p. 795 et seq.) is a version of the prayer after the
canon of the Holy Cross in Skaryna’s Malaja podoroZnaje kniZica. It is not
found in Greek editions.

20. Filaret, op. cit., p. 448; also Polnyj pravoslavnyj enciklopedifeskij slovar’,
I, StP., 1913, p. 87.
The akafist of the Tomb of Our Lord was also known among the South
Slavs. Its text is found in a Serbian manuscript of the 16-17th centuries
(see L. Stojanovi¢, Katalog rukopisa i starich $tampnich kniga. Zbirka Srpske
kraljevske akademie, Belgrade, 1901, No. 74).

21. Popov, op. cit., p. 59.

22. Here are the opening stanzas of the two hymns: ,

Malaja podoroznaja kniZica

Dostoinyi svedetelju Christov, o tobe
ubo evanhelist hlaholet’, byst’ ¢elovek
poslan ot Boha, imja emu Ioann, sei
priide vo svedetel’stvo, da svedetel’-
stvuet’ o svete, da vsi veru imut” emu;
tem Ze i my verujustie vo Christa po
tvoemu svedetel’stvu poem tomu wvsi:
Alliluia,

Akafisty 1628
(‘Isidore’)
Vozbrannomu i teplomu zastupleniju
tvoemu, izbavleni toboju vsi ot skorbi,
dolZnoe ti poem blahodarenie; no jako
imejaj derznovenie ko Hospodu, ot
vsjakich strastij nas svobodi, da
zovem: Radujsja, Cestnyj Predtece.

There exist manuscript copies of a third akafist of Saint John the Baptist,
also sometimes attributed to Isidore (Popov, op. cit., p. 61), which begins

thus:

1Ze ot vsech voistinu svjatych bolSomu, iZe pace
vsech sogreSaju bezakonnovavsich, penie prinosaju
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Finally there is the ‘Akafist of the Most Sweet Name of Our Lord
Jesus Christ’ (Akafist presladkomu Imeni Hospoda NaSeho Isusa
Christa), also called by Skaryna ‘The Praise of the Name of Jesus’
(Pochveala Imenju Isusovu). It is found only in the Malaja podoroZnaja
kniZica, and is interesting because of its undoubted relationship to
the ‘Akafist of the Most Sweet Jesus’ (Akeafist Isusu SladéajSemu)
which became popular in Byelorussia in the 17th century. The two
hymns are different, but display certain striking textual similarities,

as the following extracts show:

Akafist of the Name of Jesus
(Mal. poder. kniZica)

Ikos 4.23 Knjaz’ nekyj priSed klanja-
Sesja tobe, Isuse, hlaholja, jako ds$é¢i
moja umirajet’, no priSed vozloZzi na
nju ruku svoju i oZivet’; i my, carju,
pripadaem tobe, oZivi nas miloserdiem
svoim, da vozveli¢im tja pojusce:
Isuse, vySnich sozdatelju; Isuse,
niznich otkupitelju; Isuse, preispod-
nich pobeditelju; Isuse, vseho stvo-
renja ukrasitelju; Isuse presladkii,
dusi moeja vteSenie; Isuse predrahyi,
uma moeho prosvescenie; Isuse pre-
dobryi, serca moeho veselie; Isuse
presil’'nyi, tela moeho zdravie; Isuse,
spasi mja i pomilui mja; Isuse, svetom
veénym prosveti mja; Isuse, vo carsto-
vo nebesnoe vovedi mja; Isuse veliko-

Akafist of the Sweet Jesus
(Akafisty 1628)

Ikes 4. Slysa slepyj, Hospodi, mimo-
chodjasta tja putem, vopijaSe, Isuse
Syne Davidov pomiluj mja; i prizvav,
otverz esi oce eho. Prosveti ubo milos-
tiju si oce myslenne serdca i mene
vopijusca ti i hlaholjusca: Isuse, vys-
nich sozdatelju; Isuse, niZznich iskupi-
telju; Isuse, preispodnich potrebitelju;
Isuse, vseja tvari ukrasitelju; Isuse,
dusa moeja uteSitelju; Isuse, umu
moemu prosvetitelju; Isuse, serdcu
moemu veselie; Isuse, telu moemu
zdravie; Isuse, spase moj, spasi mja;
Isuse, svete moj, prosveti mja; Isuse,
muki vsjakija izbavi mja; Isuse, spasi
mja nedostojna; Isuse, Syne Bozij,
pomiluj mja.

celovekoljubce, prosti bezakonuju
dusu moju.

Of the remaining hymns the ‘Akafist (or Joys) of the Apostles’
should be mentioned. It contains the following praises of Saint Peter:
‘Hail, Vicar of God, for whose sake you have loved spiritual things’,
and ‘Hail, the head of glorious Rome, who have left there after you
the shepherd of the flock of Christ’; and of Saint Paul: ‘Hail, you who
suffered martyrdom in glorious Rome together with the Vicar of
Jesus’. It is not usual to find such expressions in a prayer book
intended for the Orthodox, and indeed in the subsequent editions
they were altered or omitted altogether.?*

ti Ioanne, jako ubo imyj drznovenie ko Gospodu,

ot vsech mja bed svobodi, da zovu ti: Radujse

propovednic¢e blagodati.
The text of this hymn is found in a Serbian manuscript of the 16-17th
century in the Francis Skaryna Byelorussian Library in London.
An akafist of Saint John the Baptist attributed to Isidcre was printed in
the Cetinje Psaltyr of 1495 (See Karataev, op. cit., No. 8).

23. The Slavs give the name ikos to the stanzas containing praises, and call the
other stanzas kondak; The Greeks use the name oikos indistinctly for all
stanzas of the hymn.

24. It is interesting to compare the corresponding passages in greater detail:

>
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Two of the prayers in the Akafisty section are by Saint Cyril of
Turati. They are the prayers to the Archangels (cf. Appendix, fig. 7)
and to the Apostles, each to be recited after their respective canon.
The sermons and prayers of this 12th century saint were very popular
among the East Slavs, particularly in his native Byelorussia. A collec-
tion of 21 of his prayers was printed in the book Molitvy povsednev-
nye published in 1596 by the Vilna Orthodox Confraternity, and
again in 1601 in Vilna by the Mamoni¢ press in the book of the same
name.?> They were reprinted a few times during the 17th century.
Moreover, single prayers of Saint Cyril were included in various
books, such as the Vilna Akafisty of 1628 or Poluustav of 1695.
Skaryna’s publication precedes them all by over seventy years.

The prayers of Saint Cyril of Turail are long and penitential in
character. Skaryna abbreviated them, and made certain changes in
the text. These changes are particularily evident in the prayer to the
Apostles, in which Saint Mark is described as ‘the glory of Venice’
(Venetiskaja pochvalo), and Saint James is praised in the following
words: ‘Saint James, brother of John, first martyr among the
Apostles, who with your relics gloriously enlighten Spain and all
countries of the West’ (iZe Ispaniju i vsja strany zapadnyi svoim
telesem slavne prosveséaesi). Saint Cyril would have been not a little

<&

Malaja podoroZnaja knizica
Tkos 7 (St. Peter)

" Akafisty 1628
|

Raduisja, Isusom ljubimyi apostole |

Petre, eho Ze radi mirskaja opustivyi;

radujsja, BoZil namesnice, i toho dlja
duchovnyja vozljubivyi.

Ikos 11 (St. Peter)

‘ Radujsja, Bohom izbrannyj Apostole
‘.

Raduisja, Rimu velikaho pochvalo, | Radujsja, Rimu velikaja pochvalo,
|

Petre, eho Ze radi zemnych oboZivyi.
Radujsja, eho Ze radi obohativyj
duchovnoju blahodatiju.

kroviju svetoju svoeju i posvjativyi; | V 1nem .ie teCeniju kraj naversiv,
raduisja, Rimu slavnaho hlavo, | kKo nebesi stopy proster.

pastyria stada Christova po sobe v

nem ostavivyi.

Ikos 12 (St. Paul)

Raduisja, ty Nerona carja rimskaho | Radujsja, iZe vencenosnaho Nerona

posramil i Zenu eho na veru Christova | nikakoZe usumnesja, no i vinocerpca

navratil; raduisja, ty vo prechval’nom | foho verna vo Christa Isusa sotvori.

Rime vkupe s namesnikom Isusovym | Radujsja, iZe krajnim udivleniem

mulenie prinjal. nevernyja voiny vo veru privlekl,
v seCenii bo tvoem krov i mleko
mnozajse istocil esi.

The Akafisty 1628 version gives the impression of having been forcibly
altered without much regard to the meaning.

The ckafist of the Apostles is usually attributed to the Patriarch Isidore.
One sericus objection to this is the fact that among all Slavonic texts of the
akafists it is the only one with its stanzas beginning each with a consecutive
letter of the Cyrillic alphabet — a feat difficult enough to achieve in an
original work and almost impossible in a translation.

5. A. Nadson, ‘Malitatinik Mamoni¢a 1601 h.’, BoZym $lacham, London, 1970, 1,
pp. 8-12; 2, pp. 5-6.

[\-]
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surprised to learn such interesting particulars about the apostles in
question.

The ‘Pious prayer to the Most Holy Mother of God Mary after the
akafist’ (Cf. Appendix, figs. 8, 8a), or rather the first part of it, may
be considered to be a poem. Although it is written continuously, the
division into lines is indicated, and there is also an attempt at
rhyming. This can be clearly seen if the prayer is rewritten in the
following manner:

Raduisja, prenasveteiSaja Marie,

SluZebnice Zivonaéal'naja Troica;
Raduisja, prenavon'nei3aja lilie,

Obljubenice stvoritelja Boha Otca  etc.

In his Prague editions Skaryna left three examples of verse writing,
which, although of little artistic value, must be considered the
beginning of Byelorussian poetry, and of East Slavonic poetry in
general.®® It may be that the prayer to the Mother of God is also
Skaryna’s own composition, especially since it contains more Byelo-
russian linguistic elements than most of the other texts in the Malaja
podoroZnaja kniZica.

The Posledovanie cerkovnaho sobranija (calendar) can now at last
be studied in its entirety thanks to the Copenhagen copy of the
Malaja podoroZnaje kniZica. Its contents are best described by
Skaryna himself:

‘A short calendar of saints, containing the division of time on our
earth — hew many hours and minutes there are in the days and
nights of the year, and how the hour of the day and night is
lengthened — all this is written there. At the end there is a paschalia
for several years, concluding this problem of feasts. Moreover, if in
any year a disappearance of the moon or eclipse of the sun occurs,
then you will find the month, day and hour of this disappearance of
the moon or eclipse of the sun written down without error in the
paschalia’.

The whole section consists of 20 consecutively numbered leaves
including the title page. The calendar of fixed feasts (the so-called
svjatcy) begins on the reverse of the first folio. It is divided into
months, beginning with September, which is the first month of the
year in the Byzantine calendar. On the reverse of the 13th folio there
is a preface to the paschalia (cf. Appendix, fig. 5), and the remaining
pages are occupied by the paschalia itself for the years 1523-43. At
the bottom of the last page there is the following postword: “This
short calendar of saints and paschalia was produced in the famous
city of Vilna by Doctor Francis Skaryna’ (Dokonany sut’ sie vokratce
svetci t poskalije doktorom Franciskom Skorinoju vo slavnom meste
Vilenskom).

In the calendar of the fixed feasts each month is preceded by a
short informative note giving its name in the vernacular, the number

26. More about Skaryna’s verses see P. N. Bierkaili, ‘F. Skaryna i patatak
uschodniestavianskaha vierSasktadannia’, 450 hod bietaruskaha knihadruka-
vannia, Minsk, 1968, pp. 245-62.
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of days, the respective lengths of day and night and the movement of
the sun through the signs of the Zodiac,?” e.g.: ‘The month of Septem-
ber, called Vresen’; has 30 days; in the beginning the day is 12 hours
54 minutes long and the night 11 hours 6 minutes; the signs of
the sun’s path are Virgo and Libra’; ‘The month of December,
called Prosinec’, has 31 days; the day at the beginning of the month
has 7 hours and the night 17; the signs of the Sun are Sagittarius and
Capricorn’. Additional information is found under various dates
inside the calendar: ‘On this day the sun enters the sign of Libra,
and the day is equal to the night (14 Sept.)’; ‘On this day the sun
enters the sign of Capricorn, and the day begins to increase and the
night decrease. It is the longest night (of the year) having 17 hour 10
minutes (13 Dec.)’; ‘On this day the sun enters the sign of Pisces (9
Feb.)’; “The night has 13 hours and the day 11 (24 Feb.)’; ‘On this day
the sun enters the heavenly sign of Cancer. It is the longest day (of
the year) having 17 hours 10 minutes. From this day the night will
begin to increase (12 June)’.

The paschalia (cf. Appendix, fig. 5) contains first of all traditional
information about the dates of Easter and other moveable feasts and
fast periods associated with it. It also gives the days of the week on
which certain important fixed feasts, such as Christmas or Annuncia-
tion, fall in a given year. Alongside the year calculated from the
birth of Christ, the traditional year ‘from the beginning of the world’
is also given, which in 1523 was 7031.

A novel feature in Skaryna’s paschalia was the astronomical
information about the eclipses of the sun and moon. Thus in 1523:
‘There will be a complete disappearance of the moon on the first day
of March at half of the ninth hour in the afternoon; and another
disappearance of the whole moon will be on 25 August three hours
after midnight’; and in 1530: ‘There will be disappearance of the
entire moon on the 16th day of October at the sixth hour after mid-
night; and another eclipse of the greater part of the sun on 28 March
at half of the sixth (hour) before noon’. The most interesting informa-
tion is provided under the year 1524: ‘In this year there will be no
disappearance of the sun or moon, but there will be a conjunction of
all seven wandering stars in the heavenly sign of Pisces in the month
of February, which signify, by the leave of God, great changes in the
future for the kingdoms, laws, people and all creatures born on
earth and in water, the like of which has never happened before’.

Starting with the year 1524 Skaryna’s paschalia indicates also
whether a given year is a leap year (Leto prestupnoe ili visekst) or
in what order it comes after the leap year.

Skaryna’s Sobranie is thus a unique mixture of a traditional
Byzantine church calendar and a Western European almanac. The
practice of giving respective lengths of day and night in a given

27. These are Skaryna’s names for the months in the vernacular, beginning
with September: vresen’, listopad, hruden’, prosinec’, Ijuty, marec’, kveten’,
mai, &irvec’, lipec’, serpen’; and of the signs of the Zodiac (beginning with
Virgo): Deva, Vaha, Skorpie, Strelec’, Koziroh, Vodolei, Riby (also Ryby),
Oven, Telec’, Bliznec’, Rak, Lev.
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month was general in East Slavonic church calendars, although the
information was usually not so exact as in that of Skaryna.?® Some
later publications, such as Mamonit’s Molitvy povsednevnye of 1601
and Poluustav published in Vilna in 1695 by the Orthodox monastery
of the Holy Spirit, have, perhaps thanks to the example of Skaryna,
given the vernacular names of the months. Mamoni¢’s preface to the
paschalia (cf. Appendix, fig. 6) seems also to be modelled on that of
Skaryna. There is, however, no other early Byelorussian, or in general
East Slavoniec, publication which contains a wealth of astronomical
information comparable to that in the Malaja podoroZnaja kniZica.

The language of the Malaja podoroZnaja kniZica, unlike Skaryna’s
Prague editions in which Byelorussian was extensively used, is, with
few exceptions, Church Slavonic. This was only to be expected in a
book consisting mainly of liturgical texts and such parts of the Bible
which, like the psalms, were widely used in liturgical prayer and
were therefore more familiar to the readers in their Church Slavonic
form, While retaining, however, the Church Slavonic language,
Skaryna made it easier to understand by a judicious choice of words
common to both languages, or even substituting certain unintelligible
words with their Byelorussian equivalents. The orthography of the
book, unlike its language, reflects several phonetical features of the
Byelorussian language and has much in common with the ortho-
graphy of contemporary Byelorussian manuscripts, both religious
and secular.

Skaryna’s Malaja podoroZraja kniZica contains much that is new
and original. It will no doubt continue for a long time to attract the
attention of religious writers, philologists and all those interested in
the history of art, early printing and Byelorussian culture in general.
Among the problems awaiting a solution are the question of Skary-
na’s sources — both eastern and western — and to what extent the
contents of the book reflects local Byelorussian religious customs and
usage.

Although Malaja podoroinaja kniZica differs from all other of
Skaryna’s publications, it has cne thing in common with them. If it
had a title page, it would not be surprising to find on it the same
words as are written on the title page of Skaryna’s Bible, namely
that the book was produced ‘for the glory of God and the good
instruction of the common people’.

28. Some manuscript Slav church calendars also had the names of the signs of
the Zodiac and few other astronomical facts, but at the same time
they contained information about propitious and evil days, and gave advice
on matters such as the best time to sow crops or to bleed a person (A.
Gorskij, K. Nevostruev, op. cit., I, 1855, No. 1, p. 162; III, 1, 18569, No. 408,
p. 420). It was probably Skaryna’s medical training -— he held a degree of
Doctor of Medicine from the University of Padua — that prevented him
from including similar information in his calendar.
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